THE DANCE OF GOD
The Reason for God

John Tung, November 22, 2009

Opening Question: What is your favorite recreational activity (could be sports or hobbies or something else)?
This chapter is on the Trinity.  A very poetical, lyrical, almost romantically worded, chapter, as we shall see later in the language he uses.

We may not understand the concept of the Trinity very well or be able to explain it clearly to skeptics, but in this chapter Keller seems less concerned with that problem as with developing the implications of a universe with a Trinitarian God in the center.

1.
What does he state are some of the implications of this concept when we understand there is a Trinitarian God in the center of the universe?

2.
What does Keller say are the implications of a concept of God that is “uni-personal,” and “non-personal”?

3.
Are there any differences in implications if the concept of God was “duo-personal” instead of “tri-personal?”  

Are there differences in music between a “duet” and a “trio?”

4.
“The Bible has often been summed up as a drama in four acts – creation, fall, redemption, and restoration” (214):

Keller has some interesting ways to describe creation, fall, redemption and restoration.

A.
The Dance of Creation (Creation) – “God did not create us to get the cosmic, infinite joy of mutual love and glorification, but to share it” (219).

B.
Losing the Dance (Fall) – “[In sin] we became stationary, self-centered. Trying to get everything else to orbit around us” (220).

In sin, all our other relationships disintegrated as well: self-centeredness creates psychological alienation, self-absorption; it also creates social disintegration between nations, races and classes, and individuals; and it also creates, in some mysterious way, alienation from the natural world (220).

C.
Returning to the Dance (Redemption) – “Jesus invites you to begin centering everything in your life on him, even as he has given himself for you” (221).

D.
The Future of the Dance (Restoration) – “Heaven descending into our world to unite with it and purify it of all its brokenness and imperfection.  It will be a ‘new heaven and new earth.’  The prophet Isaiah depicts this as a new Garden of Eden, in which there is again absolute harmony of humanity with nature and the end of injury, disease, and death, along with the end of all racial animosity and war.  There will be no more poor, slaves, criminals, or broken-hearted mourners” (222).
Small Group Discussions (Groups of 4: appoint a facilitator and a reporter)
1.
If you were to try to explain the Trinitarian concept of God to a skeptic, how might you approach it in way so that the skeptic would find it interesting and inviting?

2.
Do you have any questions or disagreements with how Keller describes the Trinity?  What are they?  Why do you think Keller chose to describe the Trinity in this way rather than a more traditional theological concept presentation?
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We may not understand the concept of the Trinity very well or be able to explain it clearly to skeptics, but in this chapter Keller seems less concerned with that problem as with developing the implications of a universe with a Trinitarian God in the center.
1.
What does he state are some of the implications of this concept when we understand there is a Trinitarian God in the center of the universe? 
A. Interpersonal vs. Impersonal (216)

B. Communal vs. Individual (216)
2.
What does Keller say are the implications of a concept of God that is “uni-personal,” and “non-personal”?

“If God is uni-personal, then until God created other beings there was no love, since love is something that one person has for another. This means that a uni-personal God was power, sovereignty, and greatness from all eternity, but not love. Love then is not of the essence of God, nor is it at the heart of the universe. Power is” (216). 

This is true for Islam.

If God is non-personal as in Eastern thought, he couldn’t have been loving, for love is something persons do.  [Therefore] individual personality is an illusion, and therefore love is, too. …  ‘For the Buddhist … personality is the fall of man, for the Christian it is the purpose of God” (216).

3.
Are there any differences in implications if the concept of God was “duo-personal” instead of “tri-personal?”  

Are there differences in music between a “duet” and a “trio?”
Family? Group.  Community. “Yin and Yang” are duet, but Trinity is “three-personal.”

Two is still having one relationship – you can still be self-absorbed through the other; but with three, you have three relationships (use people as illustrations). Trinity is the most basic unit in which you have multiple relationships.
“Primacy of Love” (217)

4.
“The Bible has often been summed up as a drama in four acts – creation, fall, redemption, and restoration” (214):

Keller has some interesting ways to describe creation, fall, redemption and restoration.

A.
The Dance of Creation (Creation) – “God did not create us to get the cosmic, infinite joy of mutual love and glorification, but to share it” (219).

B.
Losing the Dance (Fall) – “[In sin] we became stationary, self-centered. Trying to get everything else to orbit around us” (220).

In sin, all our other relationships disintegrated as well: self-centeredness creates psychological alienation, self-absorption; it also creates social disintegration between nations, races and classes, and individuals; and it also creates, in some mysterious way, alienation from the natural world (220).

C.
Returning to the Dance (Redemption) – “Jesus invites you to begin centering everything in your life on him, even as he has given himself for you” (221).

D.
The Future of the Dance (Restoration) – “Heaven descending into our world to unite with it and purify it of all its brokenness and imperfection.  It will be a ‘new heaven and new earth.’  The prophet Isaiah depicts this as a new Garden of Eden, in which there is again absolute harmony of humanity with nature and the end of injury, disease, and death, along with the end of all racial animosity and war.  There will be no more poor, slaves, criminals, or broken-hearted mourners” (222).
Small Group Discussions
1.
If you were to try to explain the Trinitarian concept of God to a skeptic, how might you approach it in way so that the skeptic would find it interesting and inviting?

2.
Do you have any questions or disagreements with how Keller describes the Trinity?  What are they?  Why do you think Keller chose to describe the Trinity in this way rather than a more traditional theological concept presentation?

CBCM English Ministry Implications:

“The life of the Trinity is characterized not by self-centeredness but by mutually self-giving love.  When we delight and serve someone else, we enter into a dynamic orbit around him or her, we center on the interests and desires of the other.  That creates a dance, particularly if there are three persons, each of whom moves around the other two.  So it is, the Bible tells us.  None demands that the others revolve around him.  Each voluntarily circles the other two, pouring love, delight, and adoration into them.  Each person of the Trinity loves, adores, defers to, and rejoices in the others.  That creates a dynamic, pulsating dance of joy and love.  The early leaders of the Greek church had a word for this – perichoresis.  Notice our word ‘choreography’ within it.  It means literally to ‘dance or flow around’” (TRFG, 215).
“The Father … Son ... and Holy Spirit glorify each other….  At the center of the universe, self-giving love is the dynamic currency of the Trinitarian life of God.  The persons within God exalt, commune with, and defer to one another….  When early Greek Christians spoke of perichoresis in God they meant that each divine person harbors the others at the center of his being.  In constant movement of overture and acceptance each person envelops and encircles the others” (Neal Plantinga, cited in TRFG, 215).

“In Christianity God is not an impersonal thing nor a static thing – not even just one person – but a dynamic pulsating activity, a life, a kind of drama, almost, if you will not think me irreverent, a kind of dance….  [The] pattern of this three-personal life is … the great fountain of energy and beauty spurting up at the very center of reality” (215).
The author concludes: “I believe that Christianity makes the most sense out of our individual life stories and out of what we see in the world’s history” (p. 213). Thus, he does not present watertight proof of God’s existence, but offers the message of Christianity as the most plausible explanation for the human condition and what we observe in the world around us. Do you feel Keller has made a compelling case? Why or why not?” (From: Reader’s Guide for The Reason for God by Timothy Keller (Dutton, 2008))
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